Fire & Mantles: A Peek Behind The
Veil of Prophets

By Paule Patterson Il

A Psychospiritual Exegetical Analysis of Elijah & Elisha:

This is a theological commentary covering the prophetic transition from Elijah to Elisha, integrating
an exegetical reading with psychological and social analysis. It reveals Scripture as a lens through
which enduring human patterns, such as exhaustion, identity, calling, community, and
transformation, can be examined across time and regardless of culture.

The thesis moves through exegesis and grounded psychology, showing the prophetic narrative
anticipates conditions now easily measurable in modern society. In the United States, over 60% of
adults report experiencing burnout or chronic stress, while rates of anxiety and depression have
risen significantly over the past decade. Nihilism about the future among every demographic is
growing.

Individuals are also increasingly embedded in systems that reward status, productivity, and
performance. Economists and sociologists describe it as an “attention economy” and a metric-driven
identity formation. Social trust has declined, with fewer than one-third of Americans reporting high
trust in institutions or even their neighbors. Loneliness has reached levels that the U.S. Surgeon
General has classified as a public health concern.

Within this context, the manuscript reads Elijah’s collapse not as an isolated crisis, but as a
recognizable human pattern: the breaking point of unsustainable intensity and identity built on
output. Elisha's emergence, by contrast, represents a shift away from spectacle and toward
proximity, continuity, and distributed presence—a biblical pattern that challenges modern
assumptions about success, influence, and control.

Readers are encouraged to engage the biblical text alongside while reading, as its effectiveness
depends on interaction and familiarity with the Text. The piece primarily uses the English Standard
Version (ESV) while referencing original languages.
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A Tale of Kings

Leading up to the book of Kings, Israel had abandoned its former government to “be like the
other nations,” a motivation that stood in stark contrast with Israel’s calling to be a kingdom
of priests, set apart from the rest of the nations (Deuteronomy 17:14-20; 1 Samuel
8:10-18). Through Samuel, God was clear that the people were abandoning Him and that
the unintended consequences of such a misplaced trust would be devastating for the
Israelites.

At first, they followed their desires and selected a king who outwardly matched their inner
desires: tall, handsome, strong, typical. Before long, Saul fell apart, and David was set apart
as a proper version of kinghood. While David had issues, the contrast between Saul and
David provides illuminating multiple lessons on leadership and character, and his failures,
the promised risk of a monarchy.

In Scripture, the people’s choice quickly exposed the inherent risk of human empires and
placing spiritual trust in human authority. David’s son, Solomon, while having vast wisdom
and success, also fell to vast temptations and converted the moving house of the Lord into
a stationary mini-wonder of the world. In 1 Kings 12:4, the people explicitly complain about
the "hard service" and "heavy yoke" Solomon put on them. Rehoboam’s response (1 Kings
12:14) didn't just fulfill Samuel's warning; it doubled down on it. He confirmed that the
monarchy had already become the "taker" Samuel predicted, rather than the "giver" or
"priest" God intended.

A few short years after the supposed glory of Solomon, the Davidic empire of Israel split in
half: Israel to the North and Judah to the South. Some faith in the Divine had been lost in
favor of a king, along with political control and turmoil. The spirituality of the surrounding
nations and their temptations bleed in while Israel’s distinctiveness was lost to its desire to
compete with the Joneses.

Before long, foreign oppressors are ruling back over Judah, armies sweep in, people are
deported, and God continues to keep trying to teach His people the lessons staring them in
their face. For the next several decades, the split nation spiraled into a cycle of coups and
cults, eventually landing in the hands of the most notorious duo in the Bible: Ahab and
Jezebel.
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When we arrive at the middle of 1 Kings, Ahab is concisely but dramatically introduced at
the end of chapter 16. His ambitious overhaul of Israelite identity into another is outlined,
and Scripture is uniquely clear about his character: “He did evil in the sight of the Lord, more
than all who were before him. And as if it had been a light thing for him to walk in the sins" of
basically everyone before him (1 Kings 16:30-31). His wife, Jezebel, a non-Israelite, was a
part of it, as were foreign pagan cults.
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A map of Israel during the time of Elijah and Elisha. Source: WikiCommons.
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Elijah: Fire, Authority, & Making A
Burnout Prophet (1 Kings 17-18)

This is the context in which Elijah suddenly arrived. His dramatic character and actions
earned him a spot in the story and our shared histories. He was oozing with what some
Hebrews called qana’, a fiery zeal. It can be seen in his flair, as well as his fundamental
importance in both Israel's timeline and Second Temple Judaism.

Rather than a perfect hero, Scripture will expose Elijah's psychology and reveal how God
restores His prophet. Starting with Elijah's rise and collapse, moving through his exodus
and recommissioning, and lastly looking at his protege, Elisha, and the vision of a renewed
Promised Land.

Elijah's Opening Move & Moses Problem (1
Kings 17:1)

Now Elijah the Tishbite, of Tishbe in Gilead, said to Ahab, “As the Lord, the God of Israel,
lives, before whom | stand, there shall be neither dew nor rain these years, except by my
word.”

*POOF* “Here’s Elijah!"

Elijah enters the biblical narrative without a backstory. There's no genealogy and "son of"
formula, no Divine calling like Isaiah's temple vision or Jeremiah's "before | formed you in the
womb." Just his name and a toponym (Tishbite of Tishbe in Gilead) and then this
performative declaration. Later, in the next book of the Bible, we learn that, “He wore a
garment of hair, with a leather belt around his waist” (2 Kings 1:8). His outfit was even making
a statement. And the Tishbite basically kicked down the king's door and verbally blasted
him.

When Elijah arrived in the North, he wasn't just a spiritual figure; he was a reminder that
God's presence doesn't respect the borders human empires draw.
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However, the "except by my word" was an issue. This is performative, risky, speech—the
utterance itself executes covenant sanction, as if on its own authority. What's missing is any
"thus says the Lord" formula. God doesn't commission this drought in the Bible, but He
allows it.

The Talmud explicitly wrestled with whether Elijah had the right to decree the drought:
“Elijah decreed a famine... but the Holy One, blessed be He, said to him: 'You have shut
up My world."

— Sanhedrin 113a

Some rabbinic manuscripts continue with the idea that Elijah’s zeal exceeded proper
mediation, forcing God to intervene to limit its damage. It makes sense, in some sense,
given where this mystery character originated from “Tishbe in Gilead.”

Tishbe compounds the ambiguity. Otherwise unknown, even ancient interpreters were
unsure of its location. Gilead, however, was clear: a Transjordanian region, marginal to
Jerusalem, politically volatile, and geographically liminal. Gilead produces fighters and
outsiders, like Jephthah (cf. Judges 11:1-25), not temple priests. The designation situates
Elijah outside institutional Israel before he ever speaks a word.

After Elijah declared it, God told him to hide at the Cherith brook. It's the first time He
speaks. The Divine omission is an intentional silence. The ancient scribes were more than
precise about Divine statements. When words are absent, it matters. Elijah acted out of his
own will.

This is also the mechanism that cost Moses the Promised Land. In Numbers 20:10-12,
Moses was told to speak to the rock. He struck it instead, adding, "Shall we bring water out
of this rock for you?" God's response: "Because you did not believe in me, to uphold me as holy
in the eyes of the people of Israel, therefore you shall not bring this assembly into the land." The
failure wasn't technical; water still came out. The failure was mediatorial: Moses collapsed
God's initiative into his own agency. "By my word" and "speak to the rock" are the same
problem, just different situations.

The ancient rabbis and later Christians noticed this. Scripture is setting up a hermeneutical
parallel: mediatorial speech that shifts attention from God's action to the mediator's power
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is the recurring failure mode of Israel's greatest leaders. Elijah's opening gambit carries
Moses' structural danger.

Ravens & Ritual Irony (1 Kings 17:2-6)

"Depart from here and turn eastward and hide yourself by the brook Cherith, that is east
of the Jordan. You shall drink from the brook, and | have commanded the ravens to feed
you there."

— 1 Kings 17:3-4

Ravens, orebim in Hebrew, appear in Leviticus 11:15 and Deuteronomy 14:14 as ritually
unclean. They're carrion birds, scavengers, or corpse-eaters. God didn't send doves or
manna. He sends unclean scavengers. God was sending Elijah a deliberately inverted
message.

Cherith is a wadi east of the Jordan River, on the other side of the Promised Land’s entry
point, and away from the main population of Ahab’s Israel. The Jordan River functions
throughout Scripture as a theological boundary and locus of covenant transition. In Joshua,
the crossing of the Jordan marks Israel’s transition from wilderness wandering into the land
God promised, echoing the Red Sea crossing in Exodus as a foundational deliverance motif,
water held back, and the Divine presence led the people across.

This boundary becomes symbolic in the New Testament: John the Baptist's ministry takes
place at “Bethany/Bethabara beyond the Jordan,” where people come to repentance and be
baptized in the wilderness, recalling Israel's formative journey. It's also where Jesus is
baptized before beginning his public ministry (Matthew 3:13-17). Both Peter and Paul will
use the Red Sea as an allegory for baptism (1 Peter 3:20-21; 1 Corinthians 10:1-2).

God’s command to Elijah to “hide himself’ doesn't function as a promise of security in the
usual biblical sense. It stands in quiet contrast to Israel’s language of blessing and
protection, with God as refuge, fortress, and shelter. Instead, the Hebrew satar (“hide”)
introduces ambiguity. The verb calls the Jewish reader back to an earlier biblical moment of
concealment marked by tension rather than comfort: Cain’s fear of being “hidden from
God'’s face" after the murder of Abel (Genesis 4:14), and Moses hiding his face before the
terrifying holiness of God at the bush (Exodus 3:6). Strikingly, and uncoincidentally, it's also
the same verb in Deuteronomy 31:17-18 and 32:20 where Israel was warned about taking a
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king and how God would hide His face from them. God was also not giving Elijah the red
carpet treatment while the drought was in play.

In all these cases, hiding signals exposure, dislocation, or fear, not safety and Divine
blessing, as in contrast with the High Priestly Blessing. Elijah was told to withdraw, while
God sent ravens as signs of distressed provision. This imagery is clear when read
canonically: God did not send a dove, as in Noah'’s story, a bird of return, peace, and
restored order (cf. Job 38:41; Psalm 147:9). He sent ravens, creatures associated with death,
abandonment, and impurity'. The provision is real, and not reassuring. The same
unresolved tension explains why ancient interpreters sensed something unsettled here:
prophetic vocation is preserved, but not stabilized; sustained, but not affirmed.

Both Brueggemann & Sweeney, Old Testament scholars and theologians, flag 1 King's
narrative pattern of prophetic peak — crisis — burnout. Environmental, social, and
interpersonal signs are deliberate narrative cues that the prophet is misreading. They
stress that the Bible itself shows that Elijah is not fully aware of his own human and moral
limits, not unlike a psychological burnout arc, nor his nemesis'.

The sequence of events is God's pedagogy, or discipleship, of Elijah in real time. Yahweh's
provision operates outside and over prophetic purity categories and methods. When the
cult doesn't behave or can't supply, God supplies from what the cult deems impure (cf. Acts
10). Another way of saying this is that a second look at Hebrews 11 will show God working
around and behind people's mistakes and blessing their imperfect faith, because at least
they had faith, or gana .

' The raven’s appearance here invites comparison with Genesis 8:6-12. After the flood, Noah first releases a
raven, which “went to and fro until the waters were dried up from the earth” (Genesis 8:7), never returning with
confirmation of restoration. Only later does Noah send the dove, which eventually returns with an olive leaf,
signaling renewed life and covenantal stability. The raven functions as a creature capable of surviving amid
death and desolation, but it does not signify peace or return. By choosing ravens rather than a dove to sustain
Elijah, the narrative signals provision without resolution, life sustained in a world still under judgment. Elijah is
preserved, but the land is not yet healed. The echo underscores that this moment belongs not to restoration,
but to suspension: judgment continues, order is delayed, and the prophet lives in the tension

2 Hebrews 11 is often called the “Hall of Faith,” but that framing collapses under closer inspection. The chapter
prominently includes heroes of the faith such as Gideon, Barak, Samson, and Jephthah, individuals whose
biblical narratives are riddled with fear, moral failure, and, in some cases, outright catastrophe. What is striking
is not just their inclusion, but what Hebrews omits: their failures, sins, and consequences are deafeningly silent.
And let's not forget the women who quietly made these “heroes” possible: Sarah, Deborah, Jael, Samson'’s
mother, Delilah, and Jephthah'’s daughter.
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To triple down, it's the same thing as God using the sins of the world when it crucified Jesus
to bring about the ultimate resolution of Genesis 3. Truly, God works out all things for the
good of those who love Him; we just have to love Him.

Gentile Territory, Death, & Priestly Function (1
Kings 17:7-24)

"Arise, go to Zarephath, which belongs to Sidon, and dwell there. Behold, | have
commanded a widow there to feed you."
— 1 Kings 17:9

The brook Cherith had dried up as a direct result of the drought Elijah pronounced. So,
God's provision shifts dramatically: water is withheld, and instead, the prophet is redirected
to a Gentile widow, destitute, preparing her last meal for herself and her child. The first
human Elijah encountered in this standoff was not an Israelite, politician, or priestly figure,
but a poor, struggling single mother. She was no accident: through her, God demonstrates
that life, sustenance, and covenantal care are not limited to Israelite structures. Even as His
own people suffer and die, God supplies His zealous servant from unexpected sources,
while attempting to teach him.

Zarephath also lies in Phoenician, Sidonian territory—Baal's home court and backyard of
Jezebel, Ahab's infamous bride. In sending Elijah to Zarephath, the narrative places God's
provision in Gentile territory, a Sidonian land associated with Baal worship and Jezebel's
household. Again, this is no incidental detail: Yahweh purposely situates the prophet
outside Israel's borders and in territory symbolically aligned with the very idol he claims to
be contesting. It underscores that God's care is not limited to territorial claims and
disagreements about legitimacy, that true allegiance to YHWH can be found outside Israel's
assumptions.

Through both the widow and the Sidonian town she inhabits, God demonstrated that life,
sustenance, and covenantal care were not limited to Israel’'s borders. Jesus, in Luke
4:25-26, pointed out this detail centuries later: “There were many widows in Israel in the days
of Elijah... and Elijah was sent to none of them but only to Zarephath.” God's salvific work lands
in enemy territory, bypassing Israel’s covenant blessing entirely.
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God was and is always for the refugee, widow, and orphan (Deuteronomy 10:17-19; James
1:27). By sending His prophet to a Gentile land to survive, God was modeling the "moving
house" theology of the Tabernacle. God wasn't "stationary" in Jerusalem or Samaria; He
moves where the people are. Provision, mercy, and life were not constrained by borders,
ethnicity, or human expectation (cf. Matthew 5:45).

The narrative intensifies when the widow's son dies. Elijah’s response (17:20-22) is
suggestive: "O Lord my God, have you brought calamity even upon the widow with whom |
sojourn, by killing her son?" Notice where Elijah places the responsibility for the "calamity" he
called down—God. Perhaps out of subconscious guilt to fix the problem he played no small
part in, he stretched himself upon the child three times and cried to the Lord, “O Lord my
God, let this child’s life come into him again.” The Lord listened, and the child lived again.

This account is one of only three resurrections in the Hebrew Bible. Foreshadowing, but the
others will be Elisha in 2 Kings 4:32-37 and 13:21. Each is framed as Yahweh'’s response to
prophetic intercession: neither creates life on their own, but mediates God's power into the
world. This was a prophetic function enacted outside a temple title. Where religious, civil, or
government titles are compromised or fail, as under Ahab and Jezebel, prophets assumed
practical priestly duties: feeding the hungry, negotiating between people, intervening in
events, and mediating between life and death. Theologically, they operate under divine
authority; practically, they fill a functional vacuum and act as a corrective. God will continue
working, even when humanity falters.

The Political Landscape & Obadiah's
Underground Network (1 Kings 18:1-16)

Three years after the drought began, God commanded Elijah to present himself to Ahab
because, as He said, “I will send rain upon the earth” (1 Kgs 18:1). The Lord wasn't leaving it
to Elijah. This simple directive carries a weight: Elijah was being forced to step back into
public visibility after a period of exile and suffering. Rather than sieging the whole nation
and bringing the king to his knees, Elijah must first move and re-engage.

Meanwhile, Jezebel has “cut off the prophets of the Lord” (v. 4). Into this hostile political

environment stepped Obadiah, Ahab’s palace administrator, described as one who “feared
the Lord greatly” (v. 3). Obadiah’s story is remarkable: he took a hundred prophets and hid
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them, “by fifties, in a cave” and sustained them with bread and water (v. 4), an interesting
contrast to Elijah’s bread and meat diet. The biblical text emphasizes Obadiah’s order,
structure, and faithfulness during persecution. The prophetic community was not
dismantled but covertly preserved through Obadiah'’s faithfulness.

Elijah again just appears, but this time to Obadiah. Strikingly, the prophet doesn't
acknowledge Obadiah or the hidden network of prophets. Three times, on Mount Carmel
(18:22) and twice at Mount Horeb (19:10, 19:14), Elijah will claim he alone was left, while he
wasn't. The prophet’s assumed isolation and uniqueness were products of his own egoic
creation. Scripture will continually, subtly critique the prophet, offering a window into his
perception and emotional state, showing how zeal, isolation, and personal expectation
narrowed his vision.

As Brueggemann notes:

“As often happens to the zealous, Elijah has overvalued his own significance and become
blind to a multitude of allies, including the hundred prophets hidden from Jezebel... More
than any other reason, it is this singular, isolating, moral self-importance that drives the
zealot to despair.”

Meanwhile, Scripture explicitly preserves a functioning underground network of resistance,
sustained and organized by Obadiah?®, operating under political duress and mortal threat.
The contrast between Elijah’s subjective self-assessment and the objective reality
underscores the tension between prophetic fervor and human limitation, and hints at his
unfolding struggle toward wholeness.

When Elijah meets Obadiah on the road, he says, “I stand before the Lord” (18:7), echoing his
own declaration at the start of his prophetic career, as in 1 Kings 17:1, “As the Lord, the God
of Israel, lives, before whom [ stand...” This repeated phrase was performative, while
asserting authority and covenant alignment, and it frames Elijah as a rogue agent.

His boldness exists alongside misperception and moral-myopic confidence. Obadiah’s
careful, loyal, and structured response contrasts with Elijah’s isolated self-assessment,

* References to bands or “sons of the prophets” appear as early as the Samuel traditions (1 Samuel 10:5-12;
19:18-24), where prophets are depicted living, traveling, and prophesying in groups under senior figures. By the
time of Elijah, these communities were already established and dispersed, located at Gilgal, Bethel, Jericho, and
later the Jordan valley (2 Kings 2:3-5; 4:1; 6:1-2). Their presence indicates continuity rather than innovation: a
resilient prophetic infrastructure operating alongside, and often beneath, royal power.
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showing that prophetic action can be effective even when the “hero” misreads his own
context.

This passage is not just a political background or a narrative pause. It illustrates an
intentional thematic arc: Elijah was on a trajectory of zeal and moral intensity that blinds
him to the very structures of divine provision and human loyalty already in place. He was
“zeal without wisdom” (Romans 10:2). Scripture shows prophetic work exists within
community, networks, and relational resilience, and that heroic isolation, even in the face
of visible corruption, can be a narrative trap.

Elijah’s zeal and misperception set the stage for the dramatic confrontation at Mount
Carmel and later burnout at Horeb. First, he makes Obadiah fetch the king.

A Forced Intervention (1 Kings 18:17-30)

“God was not in the fire, though fire obeyed Him. For divine power may act through a man
before divine wisdom rests within him.”
— Gregory the Great

When Ahab sees Elijah, he shouts, "Is it you, you troubler of Israel?" Elijah retorts, "I have not
troubled Israel, but you have, and your father's house, because you have abandoned the
commandments of the Lord and followed the Baals" (18:17-18). This was Covenant-lawsuit
language and a similar showdown as Moses before Pharaoh over the heart of Israel.

Elijah has Ahab "gather all Israel to me at Mount Carmel, and the 450 prophets of Baal and the
400 prophets of Asherah, who eat at Jezebel's table" (v. 19). For some reason, the king silently
obeyed. When they came back, Elijah said to everyone, "How long will you go limping
between two different opinions? If the Lord is God, follow him; but if Baal, then follow him. And
the people did not answer him a word" (v.21).

So, he proposed a duel:
"Let two bulls be given to us. And let them choose one bull for themselves and cut it in

pieces and lay it on the wood, but put no fire to it. And | will prepare the other bull and
lay it on the wood and put no fire to it. And you call upon the name of your god, and |
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will call upon the name of the Lord, and the God who answers by fire, he is God"
(18:23-24).

This was an Ancient Near East (ANE) oracle-contest genre in full tilt*. Two ritual special
claims with two altars, competing for divine response and a nation on the line. The winner
adjudicates the theological and legitimacy claim. Another such contest with Micaiah, four
chapters later, when he stands before Ahab and Jehoshaphat. The form has other
analogues across ANE contest traditions. The Bible employs it to settle Yahweh's
sovereignty over the storm/fertility domain, which the Baal/Asherah mythology claimed.

The prophets of Baal go first. Morning to noon, they dance and shout: "O Baal, answer us!"
Nothing.

And at noon Elijah mocked them, “Cry aloud, for he is a god. Either he is musing, or he is
relieving himself, or he is on a journey, or perhaps he is asleep and must be awakened” (v. 27).
So, they "raved on" and "cut themselves after their manner with swords and lances, until the
blood gushed out" (v. 28). Still nothing. The evening sacrifice time passed, and "there was no
voice. No one answered; no one paid attention" (v. 29).

Burn.
The Divine is not some human needing attention and capitulation, or distracted with

human affairs we think are big deals. He has no obligation to our methods and is
untouched by our delusions.

The Wildest Bible Study Ever (1 Kings 18:30-40)

It's the Tishbite's turn. First, Elijah tells the people, "Come near to me" (v. 30)

So, they gather close. In stark contrast to the priests of Baal, Elijah includes the people (for
once) and holds an overnight Vacation Bible School as ceremonial participation. From the

4 See "Ancient Near Eastern Literature: Genres and Forms," by Tawny Holm: In A Companion to the Ancient Near
East (2nd Ed., 2007), Pp. 269-288.

https://www.academia.edu/1198669/ Ancient Near Eastern Literature Genres and Forms In_ A Companion_to
the Ancient Near East 2nd ed 2007 pp 269 288

www.drunkpastor.com


https://www.academia.edu/1198669/_Ancient_Near_Eastern_Literature_Genres_and_Forms_In_A_Companion_to_the_Ancient_Near_East_2nd_ed_2007_pp_269_288
https://www.academia.edu/1198669/_Ancient_Near_Eastern_Literature_Genres_and_Forms_In_A_Companion_to_the_Ancient_Near_East_2nd_ed_2007_pp_269_288

afternoon through evening, Elijah led the people in repairing the old altar, clearing stones
and debris, and handling the covenantal symbolism of their origins. As the sun sets, under
Elijah’s direction, the group continues together in preparation, digging a trench and
arranging twelve stone blocks, one for each tribe>.

Scripture implies an overnight vigil. While the Baal prophets’ activity dominated the daylight
hours, morning to noon, ending in the mid-afternoon, Elijah’s work aligns with the temporal
markers of Genesis' days and Levitical sacrifice. Late afternoon and evening are spent
reconstructing the altar, pouring water, and instructing the crowd in ritual attentiveness.
While Baal's day expired as the sun went down, Elijah leaned into the Genesis rhythm: day
begins with evening.

Diverse scholars and commentators, such as Cassuto and Leithart, highlight that such
preparation serves a didactic and covenantal purpose: the people are being re-taught the
rhythms of worship, the precision of sacrificial practice, and the memory of their tribal
unity.

Through the night, Elijah and the Israelites repeat ritual rehearsal: soaking the wood, the
stones, and offering in water, with a triple immersion pattern, and rehearsing the proper
timing for the tamid offering. Rabbinic sources, such as Tanchuma Ki Tissa 12, interpret this
nocturnal instruction as a deliberate pedagogical act: the Israelites are to internalize
covenantal fidelity through participation, not just observation. The vigil itself embodies
endurance, devotion, and attentiveness; qualities absent from the frenetic, chaotic rituals
of Baal's prophets. Israel's God meets them in silence, not the show.

“At the time of the offering of the oblation, Elijah the prophet came near and said...”
— 1 Kings 18:36

By aligning their work with the morning oblation offering (tamid), Elijah situated the
climactic moment within Israel’s Levitical rhythm. The “offering of the oblation” referred to
the daily tamid sacrifice, the morning burnt offering, a sanctioned moment for collective

> The “jars” (kaddim) poured over the altar (1 Kings 18:33-35) were likely standard Iron Age water vessels
holding approximately 10-20 liters each, comparable to domestic storage jars recovered from ninth-century BC
sites in Israel. Twelve jars, poured three times, would thus involve roughly 360-720 liters of water, or about
95-190 gallons. Mount Carmel is a coastal range with seasonal streams, but permanent surface water isn't
abundant, so it's plausible the people relied on stored water, like cisterns, jars, or even personal storage. This
volume, whether from stored supplies or nearby sources, would require sustained effort and significant time.
The narrative’s emphasis on daylight waning coheres with an extended, deliberate ritual process beginning in
the afternoon and unfolding through the night. The point is exhaustion, saturation, and effort.
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worship and prayer (cf. Exodus 29:38-42; Numbers 28:3-8). By situating his prayer at this
ritual hour, Elijah signals that the confrontation with Baal is not a mere spectacle. It's a
deliberate insertion into Israel's sacred rhythm, reclaiming covenantal time from idolatrous
chaos.

The overnight engagement transformed the confrontation into a faithfulness exercise, not
merely a spectacle: the people witness, learn, and act in ways that reinforce communal
memory, authentic identity, and obedience to God.

Elijah’s ritual layering extends into numerology and symbolic action. He reconstructs
Yahweh'’s altar with twelve stones (1 Kings 18:31), recalling the twelve tribes of Israel and
restoring a visual covenantal memory. He immerses the altar and offering in water three
times, repeating the process in a threefold pattern. These structured acts (3 x 4 symbolic
elements) create a narrative echo of completeness, covenantal integrity, and attentiveness
to ritual precision.

Through these gestures, Elijah is calling Israel back to its roots:

e Twelve stones: For the 12 tribes and recalling the other times they were
constructed an altar, such as the crossing of the Jordan into the Promised Land with
Joshua.

e Threefold immersion with 4 barrels: Both equal twelve and echo seven (3+4).
Mikvahs were ritual cleanings, sort of like baptisms, so Elijah wasn't just being
dramatic.

e Tamid timing: situates prophetic action within Israel's recognized liturgical rhythm,
legitimizing intervention while contrasting the chaos of Baal worship.

U. Cassuto notes that these details “reassert the covenantal memory of Israel, anchoring
prophetic daring in ritual fidelity” (Commentary on Kings). In effect, Elijah was far from
improvising, but rather methodically reconstructing Israel in its covenantal identity as
strangers and kingdom of priests of the Divine, performing prophetic acts that double as
priestly ritual.

Thus, the hours of preparation, instruction, and ritual immersion, from late afternoon

through the night into the morning oblation, function as both a didactic and ritual
purification, preparing Israel to recognize people back under Yahweh's sovereignty.
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And that's when the prophet is finally ready to pray for fire.

“Even on Mount Carmel, Elijah is acting as a priest of the national cultus, insisting that true
worship must follow the prescribed times and forms of the Mosaic law. The fire falls not just in
response to a prophet’s whim, but at the hour when Israel was commanded to draw near to
God."”

— Peter Leithart

A Divine Spark

Elijah prayed once:

“O Lord, God of Abraham, Isaac, and Israel, let it be known this day that you are God in
Israel, and that | am your servant, and that | have done all these things at your word.
Answer me, O Lord, answer me, that this people may know that you, O Lord, are God,
and that you have turned their hearts back.”

Fire fell and consumed the altar, wood, stones, dust, and water in the trench. The people
fall and confess:

“The Lord, he is God; the Lord, he is God.”
— 18:39

The immediate aftermath is the blood bath of the prophets of Baal at the brook Kishon by
Elijah (18:40), re-introduces the ethical tension. Yet again, Scripture did not record a “thus
says the Lord" for this action. Elijah commands, the people obey, and Scripture reports that
Elijah did the killing.

Only the prophets of Baal are seized and slaughtered at the Kishon. The prophets of
Asherah, explicitly named earlier and said to “eat at Jezebel’s table,” simply never appeared
in the story. Baal, Jezebel's imported royal cult, was publicly exposed and purged, while
Baal's bride remained in the palace.

Asherah, though promoted by Jezebel, had far older roots in the land and a different social
footprint. Archaeological evidence, like Judean pillar figurines and inscriptions in Kuntillet
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Ajrud, suggests Asherah devotion was embedded in household religion rather than
organized around a public, professional prophetic guild in the way Baalism was.

Some later rabbinic traditions speculate that Asherah'’s cult involved court-affiliated or
female functionaries, which might have further complicated public punishment under
Israelite law. No matter how it's accounted for, the silence is telling: Baal's visibly masculine
foreign cult is judged and eliminated temporarily, while the older, embedded devotion
associated with Asherah quietly persists in Israel’s social and religious landscape.

Rain & Running (1 Kings 18:41-46)

“Elijah is a figure of uncompromising zeal whose passion outruns his capacity for mediation. His
fidelity is genuine, but it lacks the restraint required for durable leadership.”
— Walter Brueggemann

After the slaughter, Elijah tells Ahab, "Go up, eat and drink, for there is a sound of the rushing
of rain" (18:41). Elijah goes to Carmel's peak, bows to the ground, and sends his servant to
look toward the sea seven times. On the seventh (*cough*) look: "Behold, a little cloud like a
man's hand is rising from the sea" (18:44). Elijah tells Ahab to get moving before the rain
stops him.

Ahab was there and participating, too, passively. He also confessed. Now, with the drought
ending, it was time for both king and prophet to get moving.

"And the hand of the Lord was on Elijah, and he gathered up his garment and ran before Ahab
to the entrance of Jezreel" (18:46). The prophet passed the king and his horses on their way
back to his old woman. Of course, with it raining, the king's chariot wheels getting stuck in
the mud wouldn't have surprised the Israelites.

It's an interesting scene. Pharaoh’s chariots become liabilities rather than instruments of
power when creation itself turns against them (Exodus 14:23-28). Water, which once
opened a path for the liberated, becomes a medium of judgment for the pursuing king. By
contrast, Elijah runs unimpeded. The narrative inversion is subtle but deliberate: the
prophet advances on foot while royal technology falters. As in Exodus, political authority
proves vulnerable when divine action reclaims the natural order. The rain that signals
covenant restoration simultaneously exposes the fragility of kingship built on coercion,
spectacle, and speed.
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The "hand of the Lord" is a standard biblical formula for divine empowerment (cf. Ezekiel
1:3, 3:14, 8:1, etc.). The passage attributes the run to God®. Cross-cultural data document
"spirit-running" and endurance trance across cultures. Contemporary neuroscience on
neurological suppression during extreme exertion provides possible descriptions for how
ancient communities might interpret such feats, not as explanations that negate the Text.
Scripture states that God empowered it. I'm just guessing something neurophysiological
was happening too. Both are data.

The run itself is symbolic of Elijah: drought, resurrection, confrontation, fire from heaven,
450 executions, drought broken, and the capstone move was a sprint to the finish line,
outrunning the king's chariot to Jezreel. The sequence is a sprint. Scripture presents it as a
public vindication and a divine sign. But it's also peak performance for peak spectacle. Elijah
was operating at maximum.

Elijah was almost at his end. The Divine was just about to begin.
It was God's turn to teach Elijah a lesson.
“Elijah’s actions frequently exceed what the narrative explicitly attributes to divine command,

creating deliberate tension between prophetic initiative and divine authorization.”
— Marvin A. Sweeney

Elijah: Collapse, Care, & The God Who
Meets Prophets in Gutters

"...the quietest means are the mightiest.”
— F.D. Maurice

Mount Carmel felt like a pinnacle: fire from heaven, prophets of Baal were slaughtered,
people confessed, and the drought ended. Beneath the surface, captured in Elijah’s words,
Scripture was hinting at his character's weak seams.

® “Hand of the Lord” as empowerment commonly denotes episodic, task-specific divine empowerment rather
than permanent moral or psychological transformation of an agent. Parallel occurrences, like Samson'’s episodic
strength, Saul's temporary inspiration, and Ezekiel's visionary transports, show theologically significant bursts of
divine enablement that do not imply character stabilization.
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As we saw, Biblical and rabbinic scholars alike have pointed out that Elijah took on a
self-appointed calling without the humility Moses was known for (Numbers 12:3). Unlike
other prophets, Elijah just appeared in Scripture without a commissioning. He was
tenacious, boisterous, and full of himself.

Running on his own power, commanding drought, people, and fire, Elijah's plan seemed to
work until it didn't. It was hollow, short-lived, and Elijah had nothing left.

Scripture is about to turn from Elijah's public theater to God's private pedagogy.
After all the fire, the prophet's power runs out.

Mount Carmel dramatized prophetic power at its flashiest, and Mount Horeb stages the
hard work of what follows when power outpaces wisdom and humility. Scripture arranges a
sequence that initiates Elijah's prophetic reframing:

collapse — care — theophany — correction — commission.

Collapse & A 40 Day Reset (1 Kings 19:1-8)

Ahab ran home with a story. The conversation isn't recorded, just that he told everything
Elijah did to his wife. Jezebel's answer was a swift death threat: “/ will make your life like one
of them by this time tomorrow” (19:2). Other than taking a day to deal with it, Jezebel didn't
wrestle with the implications, offer a public rejoinder, or confess like everyone else. The
real person in charge breaks her silence, and Ahab's voice becomes secondary.

Just like with Troy's legacy, much of human history can be boiled down to men and women
being unable to get along, trying to win each other’s approval, and what God warned us
about in Genesis 3:16, specifically, "Your desire shall be for [or against] your husband, and he
shall rule over you."” Often, behind one voice are the echoes of others.

In response, the once fiery prophet who both called down drought and fire without thought
does the only thing left: he runs. This may have been the end of Elijah's plan. Maybe, he
imagined the entire nation would suddenly repent, and the rest of life would go smoothly.

’ Jezebel serves as more than a Phoenician queen; she is a theological cipher for a "femme-coded" shadow that
corrupts some power and worship. While men more than play their part in history, women are still the other
half of it. This is not a male or female issue, but an ego and shadow one, a human one. Scripture hints at this
from Genesis 3:15-16 to the whore riding the beast. The author of Revelation explicitly uses her name as
symbol for false prophecy and civil witchcraft (Rev. 2:20). Jezebel is both historical and archetypal, while the
Bride and Lamb act as their anti-thesis.
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It did not, and the first person who wasn't impressed with his theatrics sent him spiraling
into a pity party. Elijah, the man who just took on and executed over 400 prophets, "was
afraid, and he arose and ran for his life" because of the wife of the king he just embarrassed
(v. 3). He seeks safety from Jezebel's reach south of Beersheba in Judah, leaving his
attendant, and walking alone into the desert until he collapsed under a rotem (broom)
shrub. Scripture chose this shrub on purpose: not a fig, palm, or cedar tree, but an arid
plant thriving in the wilderness and margin.

Elijah's mission was not off, but his heart and sight were. The problem was never merely a
public enemy or the political failure of a leader. The problem has always been humans
acting as though they had no problems of their own while attempting to rule over everyone
else’s, exaggerating others’ sins while minimizing their own for the sake of feeling justified.
In the heart of humanity is where the work always belongs, not in their administration. The
human condition is not so easily shaken, but neither is it a death sentence®.

Elijah’s problem was identical to Israel’s, Ahab’s, and Jezebel's: same roles, different actors.
Specifically, Elijah had put himself in the position of God (Genesis 50:19). He acted on
behalf of God without the heart of God, and his “by my word” tenacity needed to be
tempered by breaking, bread, sleep, and speechless listening. The Bible preserved the
irony: his spectacular vindication did not guarantee lasting human change.

The Divine curriculum will not be a sermon but the faithful work of presence and
being. Body and soul are tended; mind and ego broken to be reformed, then the calling
can be heard for commissioning. And then the real work can begin.

Calling comes first in Scripture, and formation follows along behind it. “Faith comes by
hearing” and “the gifts and the calling of God are irrevocable” (Rom. 10:17; 11:29). God's Word
kept pulling the prophet forward even as the prophet strained under his mantle.

Once a heart has opened enough for the Word to take root in the soul's soil, and a disciple
can place a hand to the plow without looking back, the path of formation and ministry of

& Sanctification is the embodied work of becoming whole, not a doctrinal statement agreement. Modern
political and consumer piety pitches tidy solutions, but classic formation thinkers like Dallas Willard insist that
discipleship is the remaking of heart and being. Holiness is a long, reorienting apprenticeship in undoing the
human condition. Ironically, it's the human condition that many want to remain in control of.
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reconciliation begins. Ego is stripped, shadows illuminated by His light, and vocation can
emerge without becoming self-vindication®.

"In the wilderness, the broom tree offers a 'miserable shade." It is the tree of the
exhausted. Elijah’s wish for death under its branches is the honest cry of a man
whose biological limits have finally vetoed his spiritual ambitions."

— Abraham Joshua Heschel

Hagar & Exodus

The details also call the biblical student back to Genesis. Two clear Scriptural cross-currents
are hovering beneath the surface here:

The first is the Hagar echo. The biblical similarities include flight into the desert, collapse
beneath a broom bush, and the divine provision of water and bread. Elijah is also in the
same setting: Beersheba, waiting to die. Like Hagar (Genesis 21:15-21), Elijah is fleeing
oppression by a woman and being treated with contempt. At the end of every flight, God
meets the refugee and always starts where they are. Scripture's moral compass points to
honest care over accusation. In both scenes, God's first move was presence and provision,
not pedantics. The God who vindicates in public always first tends the person in private.
Public without private is propaganda.

By this point, it's clear that Elijah is also not looking like his former macho self'°.

The prophet who sought to command the weather now petitions death: “/t is enough; now,
O Lord, take away my life” (19:4). Holy fire to suicidality in one narrative beat. The rhetorical
slope is dramatic, and the narration intentional: Elijah’s collapse wasn't a plot device for
punishment, but a physiological tipping point of a person worn down by constant maximal
performance. The plot reads like a clinical case history as much as sacred biography:
hyper-activation, burnout, and collapse. Elijah stands as a warning to anyone in leadership
with ambition and a vision, not just Ahab and Jezebel.

® This principle, in part, is what | call the teleological attractor found in Scripture and fully embodied in New
Testament anthropology, atonement, spiritual formation, christology, and eschatology. A teleological attractor
is a vision of the future that exerts a gravitational pull on the present, drawing individuals and communities
toward a higher, more integrated state of being. It's those moments the Holy Spirit smacks us and the "coming
of the Son of Man."

'° For an analysis of this transition, see lwanski, D., & Plante, T. G. (2025), "Potential mental disorder symptoms in
the prophet Elijah: An exegetical and psychological analysis of selected episodes from 1 Kings 18-19," Journal of
Religion and Health. The study frames the narrative arc of 1 Kings 18-19 as a coherent psychological trajectory,
mapping how triumph is followed by despair, isolation, loss of confidence, and finally a reorientation in a
quieter encounter with God.
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God's response was domestic and bodily before it was theological. An angel touches him:
“Arise and eat.” Bread baked on hot stones, a jar of water. Basic rations. So, Elijah eats,
sleeps, and repeats. The angel’s second visit repeats the same imperative: eat for the road;
the journey is too great for you (19:5-7). No scolding or cognitive reframing offered first.
The Text insists: prepare the body to address the soul. God “knows our frame,; he remembers
that we are dust” (Psalm 103:14). That is kind of Jesus-ish pedagogy.

The second current is that Elijah was going on an Israelite-desert field trip for a change of
perspective: “He went in the strength of that food forty days and forty nights to Horeb, the
mount of God" (19:8). Forty days was deliberate. That number strings Elijah to the canonical
movement of Israel: 40 years of wilderness testing, Sinai/Mosaic encounter, long-haul
formation. This was something Elijah skipped while expecting apathetic and enslaved
people to simply get it, and it showed. Elijah had been doing things backwards, starting
where Moses ended, so God had to take him through the steps he skipped.

Elijah’s Horeb itinerary was a retracing and re-initiation into what he assumed for himself.
Like the 40 years for the Israelites or Jesus' 40 days, the time wandering in deserts is where
we are tested, ego falls away, and we learn to listen and trust. By no means is it a linear
process, but it is a process. The wilderness is often where God takes people to get them
away from the noise of others.

A simple lesson from 19:1-8 is that God will not re-authorize a mediator who is biologically
depleted and psychologically calcified. The Text insists that somatic restoration (bread,
water, sleep) and psychological clarity are a prerequisite to theological recalibration. The
man who outran kings must first be taught to accept help. God's answer is not
condemnation but presence, care, and honesty as preparatory pedagogy.

This is a reset, not punishment.

Horeb: Wind, Quake, Fire, Silence, & the Double
Question (1 Kings 19:9-18)
"There he came to a cave and lodged in it. And behold, the word of the Lord came to

him, and he said to him, 'What are you doing here, Elijah?"
— 1 Kings 19:9
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Elijah's first response is, "I have been very jealous for the Lord, the God of hosts. For the people
of Israel have forsaken your covenant, thrown down your altars, and killed your prophets with
the sword, and I, even | only, am left, and they seek my life, to take it away" (19:10).

God responds, “Go out and stand on the mount before the Lord" (v. 11). Like Job, after sitting
in the mess and searching for answers, Elijah was basically told, "Dress for action like a man;
I will question you, and you make it known to me" (Job 38:3). No more hiding in a hole,
wallowing.

"And behold, the Lord passed by, and a great and strong wind tore the mountains
and broke in pieces the rocks before the Lord, but the Lord was not in the wind. And
after the wind an earthquake, but the Lord was not in the earthquake. And after the
earthquake a fire, but the Lord was not in the fire. And after the fire the sound of a
low whisper."

— 1 Kings 19:11-12

The sequence deliberately echoes Sinai theophanies: wind, earthquake, and fire (Exodus
19:16-19). The formula "the Lord passed by" also appears in Exodus 33:19-23, Moses' Sinai
encounter. And yet, God is not in those. The emphasis is on silence. Scripture frames Elijah
as a new Moses-type mediator, while also having missed what Moses had.

The phrase "sound of a low whisper" is semantically ambiguous in Hebrew:

e Qol =voice/sound.
e Demamah = silence/stillness.
e Dakkah = thin/fine.

Scholars have noted that the theophanic mode is attenuation, not spectacle.
Wind/quake/fire represent the non-identification of God's presence'’. When man-made
assumptions about the created order are wiped away, the thin silence of God breaks
through our clouded vision. It's this Silence that often haunts and chases us behind our
noise and hustle. And it's a corrective to Elijah's fire-from-heaven operational mode."

" This "thinning" of the Divine presence at Horeb mirrors the deconstruction of God’s name in Exodus 3:13-14.
When Moses asks for a name, as all the gods Moses was aware of had, he's met with "/ AM WHO | AM," a verbal
refusal to be named. Rabbis and scholars, llike Lawrence Kushner, Martin Buber, and Arthur Waskow, point out
that the letters YHWH (the Tetragrammaton) are all aspirated: they're essentially breath. In other words, you
can't pronounce them with a closed mouth. Just as the Name is an unpronounceable respiration, the "sound of
a low whisper" is a subversion of the spectacular. God refuses to be a "thing" Elijah can wield like fire, retreating
instead into the haunting reality of mere being.

12 This "thin silence" serves as the sharp corrective for James and John, the "Sons of Thunder" (Mark 3:17), who
asked Jesus if they should "tell fire to come down from heaven and consume" a Samaritan village (Luke 9:54). They
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"The 'still small voice' is not merely a psychological comfort; it is a polemic against
the spectacular. It suggests that the fire on Carmel, while necessary, was not the
final word. God is correcting Elijah's theology of power, moving him from the
'storm-god" motifs of Baal toward the quiet, persistent sovereignty of Yahweh."

— Dr. Ellen F. Davis

Then, God asks a second time, "What are you doing here, Elijah?" (19:13).

Elijah repeats verbatim: "I have been very jealous for the Lord, the God of hosts. For the people
of Israel have forsaken your covenant, thrown down your altars, and killed your prophets with
the sword, and I, even | only, am left, and they seek my life, to take it away" (19:14).

The same question from God, and the same answer from Elijah. Ask yourself, if the Divine
just did to you what He did to Elijah after your first answer, would you answer the second
time the same? When spouses or parents ask us the same question twice, do we not
understand that our former answer was insufficient?

Unlike Moses, who stood for the people before the Divine, Elijah always assumed he was
above them (Exodus 32:31-34; 33:12-17). Elijah had grown rather comfortable with his
relationship with the Divine and couldn't pick up the lessons He was dropping along the
way.

Scripture's devices expose Elijah's inability to get to the point. Wind, earthquake, fire,
silence: none of it broke through. He can't move past "/ alone am left" to say "Here | am."

Elijah's "Ox Crap" (1 Kings 19:14-18)

Elijah was never the only person left. That was only in his head, and his head was full of
himself. AA has a term for this: "toxic uniqueness.”"* The Bible already showed us Obadiah's
hundred prophets (18:4). Elijah's inner narrative was factually wrong. And the Divine wasn't
impressed by his theatrics.

were in Elijah-mode, assuming the fire of God as a weapon for vindication against the "other." The irony is that
Jesus, the one who "will baptize you with the Holy Spirit and fire" (Matthew 3:11), rebuked the request. Jesus
operates as the "Greater Elisha," not a desert-dwelling lightning bolt, but the one who multiplies bread, heals
the leper, and dwells in the messy rhythm of the community. He has the fire, and sits at tables. The "Sons of
Thunder" had to learn that the fire of God is for the refinement of the heart, not the incineration of neighbors.
* A concept closely resembling today's "toxic individuality" is called "terminal uniqueness" in many AA rooms. This
mindset, which fosters isolation and resisting help, is often linked to "self-centeredness" that AA aims to
overcome through shared experience, service, and community.
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God redirects His prophet: "Go, return on your way to the wilderness of Damascus. And when
you arrive, you shall anoint Hazael to be king over Syria. And Jehu the son of Nimshi you shall
anoint to be king over Israel, and Elisha the son of Shaphat of Abel-meholah you shall anoint to
be prophet in your place" (19:15-16).

"In your place" means finding his replacement. Elijah is directed to set affairs in order and
then to take a back seat and pass off the reins. As we've covered, Elijah didn't have a
heavenly commissioning like others. Even here, his re-commissioning was a humble one,
not the fire and glory he'd imagined. His request to have his life ended was ignored, and he
was sent back into the mess he helped create to appoint his replacement.

Then, God's factual basis and the prophet's correction: "Yet, | will leave seven thousand in
Israel, all the knees that have not bowed to Baal, and every mouth that has not kissed him"
(19:18). This is stated as a Divine mercy, as if the seven thousand could “exodus” to seek
refuge from Jezebel. It's also a soft backhand to a stubborn prophet.

Seven thousand (*cough*) had not bent their knee, while managing families, bills, and the
political oppression of a tyrannical king and his foreign spoiled squeeze. Elijah's
self-engrandizement had set him up for such a dramatic isolation. His ignorance of others
and God's people was precisely what Moses was not known for. Elijah's entire
self-understanding is wrong. And because he can't revise it even after a theophany, God
retires him by giving him a "Joshua" to disciple (Numbers 27:18-23; Deuteronomy 34:9).

Moses at Meribah struck the rock instead of speaking to it, collapsing God's initiative and
intent into a personal vindication. Moses' cost was, "You shall not bring this assembly into the
land" (Numbers 20:12). Elijah at Carmel, and ever since, had declared "by [his] word,"
collapsing God's role into his prophetic speech.

Both failures involve mediatorial speech/action done for self-vindication rather than for the
community. An ego too comfortable for the Divine is a basket case waiting for a spark.

"Elijah’s complaint that he alone is left is not only a sign of his despair but a
symptom of his isolation. He has become a prophet without a people, and a leader
who can no longer see the 7,000 who remain. God’s response is not a hug, but a
replacement; Elisha is the cure for Elijah’s terminal uniqueness.”

— Walter Brueggemann

Elisha, 12 Yokes, & Renunciation (1 Kings 19:19-21)
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"So he departed from there and found Elisha the son of Shaphat, who was plowing with
twelve yoke of oxen in front of him, and he was with the twelfth. Elijah passed by him and
cast his cloak upon him."

(v. 19)

First, their names: Elijah & Elisha.

Elijah means, "My God is Yahweh." His name is a Declaration. It demands an answer to the
question: Who is the true God? It's more vertical in focus.

Elisha's name means, "My God is Salvation." His name is about Trust and Transformation.
It answers the question: How does God help His people? This is more horizontal in focus.

The contrasts continue. Elisha's twelve yokes equal twenty-four oxen, both tribal numeric
symbolism and economic indicators. This wasn't subsistence farming. Elisha’s family was
rooted and established. He had obligations, as well as a promising future.

There are not just 12 yokes, but Elisha was also “with the" 12th, teaming oxen from behind,
a sharp contrast to Saul, who was introduced as a donkey wrangler'*. Elisha was capable of
unifying the 12 tribes of Israel. Oxen were often paired to share the burden, and the
Apostle Paul would caution against the risk of being unequally yoked. Scripture is
foreshadowing the posture Elisha will take, one that includes all the sons of Israel.

"Elisha’s twelve yoke of oxen are not merely a sign of wealth; they represent the
fullness of Israel. Where Elijah was a man of the desert and the fringe, Elisha is a
man of the soil and the community. The transition of the mantle is a transition from
the prophet as a lightning bolt to the prophet as a plowshare."

— Marvin A. Sweeney

The old prophet finds the younger Elisha and throws the mantle on him. It's a sign of a
transfer position. Also awkward. 1 Kings suggests Elisha was in the middle of working a
field, and as Elijah passes, he walks up from behind and throws the mantle on Elisha. Then
apparently just walked away because the next verse says;

' Elijah’s trajectory sits within a larger biblical conversation about the failure of "chosen-one" leadership.
Compare the arcs: Saul's jealous collapse (1 Samuel 15), David’s messy, formative repentance (2 Samuel 12),
and Elisha’'s communal succession. Brueggemann noted in his work on Samuel that biblical leadership is a
constant negotiation between violence, vocation, and community. Elijah’s failure isn't a warning that solo
heroics always end in the cave. The biblical Source is never a private possession but a relational reality. Spirit is
intended to be a shared rather than a monopolized spectacle. For more on the Chosen One myth, see:
https://drunkpastor.com/blog/every-child-of-god-debunking-the-chosen-one-myth-2025/10
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"And he left the oxen and ran after Elijah and said, 'Let me kiss my father and my
mother, and then | will follow you.' And he said to him, 'Go back again, for what have |
done to you?' And he returned from following him and took the yoke of oxen and
sacrificed them and boiled their flesh with the yokes of the oxen and gave it to the
people, and they ate. Then he arose and went after Elijah and assisted him" (19:20-21).

Elijah does not seem to be taking joy in his assignment here, while Elisha's response is also
astounding: his only request was to kiss his father and mother goodbye. The fiery one
gruffs back some sort of permissive statement.

Instead of just kissing his parents goodbye, Elisha slaughters the oxen, burns the
equipment, and throws a communal meal. Where Elijah constructed 12 stones to offer one
sacrifice, Elisha offered the 12 pairs of oxen as an offering shared with his community.
Elijah's first offering was a confrontation: Elisha's is a family reunion and departure, a
leaving of his father and mother to hold fast to his new role. As a whole, his family
practiced ritual renunciation and vocational reorientation.

Elijah was apparently not a part of the festivities since, afterwards, Elisha “went after Elijah
and assisted him” (v. 20). The Hebrew for “assisted” means to serve or minister, just as with
Joseph and Potiphar and the Prison Guard, and Joshua with Moses. Service of the priests
was also described with the same word. Elisha would stand by and serve Elijah the rest of
his life, leaving the old man with no excuse to ever say he was the only one.

He's embedded in the community from the start. Elisha’s feast was the funeral for his past
and the inaugural ball for a new kind of ministry. Where Elijah was a storm-bringer who
lived in the cracks of the desert, Elisha was a plowman who lived in the rhythm of the soil
and the needs of his neighbors. Elisha won't operate solo, but rather with the "sons of the
prophets" (2 Kings 2-6).

The mantle had been passed, but as we will see, a change in leadership will never be about
a new name or a quick fix. It will be about a change of nature, and time takes time.

> And he doesn't.
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Elisha: No More Games & Doubling
Down on Spirit

If Elijah was the fiery prophet of the mountain, Elisha is the people’s prophet of the Earth.
He makes his home not in distant lands, mountain tops, or caves, but with people. His
movement will trace the prophet as he spreads the double portion of the Spirit.

Ahab was sulking, so Jezebel acted. Elders and nobles complied (1 Kings 21:8), and false
witnesses were produced under the royal seal. A man was killed in the name of order.
Here, the problem was no longer just false worship—it was a social architecture that
utilized the forms of the Law to devour the inheritance of the soil (1 Kings 21:3).

Elijah does not call down fire in the vineyard. He does something quieter and, perhaps,
more dangerous: he names bloodguilt (1 Kings 21:19). The prophet who once stood atop a
mountain now meets a king in the dirt and speaks judgment without spectacle. Carmel did
not fail, but neither did it finish the work. It proved that while fire can burn up an altar, it
cannot, by itself, rewrite the heart of a system. For that, a different kind of ministry—one
rooted in the persistent, domestic, and communal presence of an Elisha—would be
required to till the ground that the fire had only scorched.

From here, Elijah starts to fade into the background. At the same time, other prophets step
forward, including one who makes another man injure him as an object lesson for a king (1
Kings 20:35ff), and another named Micaiah.

In 1 Kings 22, when Micaiah comes up, it's because the two different kings of the divided
kingdom, Ahab & Jehoshaphat, are debating going into war. Jehoshaphat is trying to be a
good king and follow the Lord, so he wants to inquire of the Lord. However, Ahab isn't
happy about Jehoshaphat's idea because Ahab already had 400 prophets: almost the same
number that Elijah had killed had already been replaced. False prophecy thrives where
power desires affirmation more than truth. (cf. 1 Samuel 8:7). They're usually extensions of
the thrones they serve.

When Jehoshaphat said, “Is there not here another prophet of the Lord of whom we may

inquire?” Ahab responded that there was “There is yet one man by whom we may inquire of
the Lord, Micaiah the son of Imlah, but | hate him, for he never prophesies good concerning me,
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but evil” (1 Kings 22:5, 7-8). Elijah and Elisha are no longer available in the narrative, and
apparently, Micaiah already had a reputation with Ahab. When Micaiah arrives, it's a scene:
Two kings with a ramble of prophets. The prophet doesn't disappoint as a character,
sarcastically taunting Ahab before speaking the truth of his destructive end. Micaiah is
imprisoned for an unspecified amount of time and fades into the background.

1 Kings ends with Jehoshaphat dying as one of Judah’s most awkward kings, trying to follow
the Lord but yanked around by Ahab, while Ahab’s son could only rule for two years
because he followed in his father's and mother’s footsteps “in every way" (52-53).

This unresolved tension sets the scene for 2 Kings.
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The Reverse Conquest (2 Kings 2:1-8)

“Elisha is a second Joshua, but he is a Joshua who begins where the first Joshua ended. By
retracing the conquest in reverse, the narrative suggests that the land has been ‘un-conquered’
by its own apostasy. The Jordan is no longer a door to a new world, but a boundary where the

Spirit must retreat to find a clean vessel.”
— Peter Leithart

As 2 Kings opens, as kings and nations swirl around, Scripture moves towards Elijah’s
ending so the reigns can be handed over to his protege.

Elijah’s final journey isn't random. In chapter one, he retraced Joshua’s path of conquest in
reverse: from Gilgal to Bethel, and Jericho to Jordan. Elijah seems to be suggesting that
Israel had been conquered without realizing it, as if they had forgotten everything in the
wilderness.

2:1 just blurts out that Elijah was about to be taken up in a whirlwind. However, “the sons of
prophets'® also knew about it and so sought to comfort Elisha:

Elijah said to Elisha, “Please stay here, for the Lord has sent me as far as Bethel.” But
Elisha said, “As the Lord lives, and as you yourself live, | will not leave you.” So they went
down to Bethel. And the sons of the prophets who were in Bethel came out to Elisha and
said to him, “Do you know that today the Lord will take away your master from over
you?” And he said, “Yes, | know it; keep quiet.”

— 2 Kings 2:2-3

Three times, the sons of the prophets come out at each of his spots, and twice they tell
Elisha the obvious: “Do you know that today the LORD will take your master from over you?’
(2:3, 5). Two times, Elisha said he already knew. Three times, Elijah told Elisha, “Please stay
here, for the Lord has sent me..." and Elisha refused.

'® The prophetic guilds (“sons of the prophets”) appear throughout 2 Kings 2-6 as Elisha’s primary community of
practice. Scriptural evidence suggests these were residential communities, likely near population centers, with
Elisha maintaining itinerant relationships with multiple guilds simultaneously. Gilgal, Bethel, Jericho, and the
Jordan all appear in 2 Kings 2 alone, and all four sites on Elijah’s final itinerary. It suggests that the placement of
these communities was intentional significant, mirroring the same geography of Joshua’s conquest.
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There's a tenderness here, and also a kind of prophetic stubbornness that Elisha will carry
for the rest of his ministry. He knows and will not leave the old man. Grace and tenacity
coexist without one canceling the other out, not far from a functional definition of love.

50 of the prophets journey with the two to the Jordan. When they come to the river, Elijah
replicates Israel’s first Jordan crossing. He rolls his mantle up like a staff and strikes the
water so it parts, and the pair cross. The mantle was the symbol of his prophetic office, the
same cloth the Text will use to mark Elisha’s reappearance.

“And Elijah took his cloak and rolled it up and struck the water, and the water was parted
to the one side and to the other, till the two of them could go over on dry ground.”
— 2 Kings 2:8

The scene is a deliberate echo of Joshua 3. The sons of the prophets watching from the
other bank would have caught it instantly. The Jordan crossing functions in
Deuteronomistic theology as a boundary marker of covenant history. By doing so, Elijah
symbolically crosses the covenant boundary, outside of the Promised Land, to finish his
journey, just as Moses did.

Instead of initiating conquest, he concludes a prophetic cycle.
Instead of establishing covenant loyalty, he departs during national apostasy.

Succession: The “Double Portion” (2 Kings
2:9-14)

When they had crossed, Elijah said to Elisha, "Ask what | shall do for you, before | am
taken from you.” And Elisha said, “Please let there be a double portion of your spirit on
me.” And he said, “You have asked a hard thing; yet, if you see me as | am being taken
from you, it shall be so for you, but if you do not see me, it shall not be so.”

— 2 Kings 2:9-10

This isn't about Elisha having twice the power of capabilities, like a comic book character.
“Double portion” (pi shenayim) is a Hebrew legal term, calling back to the Law of the
Firstborn in Deuteronomy 21:15-18, also protecting the son of an unloved woman. The
eldest son, regardless of parental preference, in ancient Israelite law received a double
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portion of the inheritance because he bore the primary financial responsibility for the
family’s continuity and care.

So, Elisha was not asking Elijah for more mojo. He was asking to be recognized as Elijah’s
legal successor and to have his full blessing. Up to this point, ever since leaving his family,
Elisha has been under Elijah’s tutelage, or pedagogy. Upon Elijah’s departure, Elisha would
be the heir to Elijah’s prophetic role, the one responsible for the sons of the prophets.
Elisha is asking for the right and responsibility of succession, effectively asking the prophet
to finally adopt him.

Elijah’s answer is curious: “You have asked a hard thing” (2:10). Elijah conditions its fulfillment
on whether Elisha actually sees him taken in the whirlwind. Of course, Elisha does.

“And as they still went on and talked, behold, chariots of fire and horses of fire separated
the two of them. And Elijah went up by a whirlwind into heaven.” And Elisha saw it and he
cried, "My father, my father! The chariots of Israel and its horsemen!” And he saw him no

more.

— 2 Kings 2:11-12

The vocabulary of chariots (rekev) and horsemen (parashim) belongs to Israel’s military
lexicon. In the broader canonical tradition, from Exodus 15 to Psalm 68, chariot imagery
signals YHWH as the divine warrior, which explains why they were prohibited as a part of
Israel's military arsenal (Deuteronomy 17:16). The repetition of “chariots and horsemen” in 2
Kings 6 confirms that what Elisha saw was not a metaphor but mobilized heavenly defense.

“My father, my father! The chariots of Israel and its horsemen!" (2:12) is not merely expressing
grief. Elisha was making a theological statement: this man, now his adopted father, was
Israel's true defense. Not Ahab's cavalry or the palace’s political machinery. The prophet
who stood in covenant fidelity before God was worth more to Israel’s security than all of
Ahab’s imperial spending put together.

And now Elijah was gone. The whirlwind was over. Elisha stood on the far side of the
Jordan, with a dirty cloak and one question:

“Where is the LORD, the God of Elijah?”
— 2 Kings 2:14
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There is no answer, at least not verbally. His answer will come in a moment.

That question was a nakedly honest moment, without a doubt: Elisha’s mentor exited,
leaving him alone (something Elijah repeatedly asked Elisha to do), and all that remained
was dirt, water, sweat, camel hair, and Elisha. Elisha was on his own journey now, and his
own pedagogue with the Divine. It was his turn to step up.

So, he strikes the river with the mantle, and it parts again. The prophet had his answer. God
was with him.

Bethel: A Bear Situation (2 Kings 2:23-25)

Before Elisha leaves the prophets, they insist on sending a search party for Elijah. After they
don't find him, Elisha basically says, “I told you so” (v. 18). Then, Elisha performs his first
public miracle, turning their local spring, which had gone bad, into fresh water to make it
pure. The symbolism is rich"’, while Elisha’s candor is mellow.

Immediately after leaving the prophets, Elisha encounters a different group. Not 50
prophets, but 42 or more youth. Earlier still, there were also three sets of 50 royal soldiers
with Elijah (2 Kings 1).

Before Elijah’s ascension, in 2 Kings 1, two separate companies of fifty soldiers, plus their
captains, are consumed by fire when they confront Elijah. A third company of fifty
approaches differently and is permitted to live."® The threefold royal approach to Elijah was
also echoed by three prophetic-community encounters with Elisha before the Bethel
episode (2:3, 5, 7), reinforcing the theme of authority being tested and recognized.

Some scholars connect 42 to judgment symbolism elsewhere:

e In 2 Kings 10:14, Jehu slaughters 42 relatives of Ahaziah.
e In 2 Chronicles 22:2, 42 appears again in a dynastic context.

" This is a call back to Moses healing the pool of Marah (Exodus 15:23-27), which was one of the three tests
Israel had to go through in the desert. The pool of Marah is about our bitterness and discontentment, how
quickly we'd go back to our old slave-masters for a little comfort. Egypt was a common oppressor of Israel and
the ANE. Ancient Israelites were not just familiar with their neighbors’ theologies, but often married them,
sleeping with the milkman.

'® This happens to equal 153: (50 + 1) x 3, which only appears in John 21.
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e Not contextual here, but in Revelation 11-13, 42 months is a time of oppression and
judgment.

The recurrence of 42 in royal judgment contexts suggests Scripture is not careless with its
numbers.

“He went up from there to Bethel, and while he was going up on the way, some small
boys came out of the city and jeered at him, saying, ‘Go up, you baldhead! Go up, you
baldhead! And he turned around, and when he saw them, he cursed them in the name
of the LORD. And two she-bears came out of the woods and tore forty-two of the boys.”
— 2 Kings 2:23-25

As Elisha leaves, freshly bereaved, a gaggle of youth mocks him, and so he “curses” them.
Two female bears tore forty-two “of them,” implying there was more. Just so we don't think
Elisha completely over-reacted and slaughtered a bunch of children, here’s more of the
Hebrew and historical context:

e “Tore” (baga): It means “to split” or “to breach,” but does not necessarily mean
“killed,” though the force of the word leans obviously toward bodily injury and
possible fatalities.

e “Small boys” (ne'arim qetannim): The noun na‘ar does not uniformly mean “young
child.” The word is used in the Hebrew Bible to describe Joseph at seventeen
(Genesis 37:2), Absalom as a military-age man (2 Samuel 18:5), and Solomon at the
beginning of his reign, asking God for wisdom because he is “but a na‘ar’ (1 Kings
3:7) — and not a child when he said that. Ne’arim getannim designates young men,
adolescents at the youngest. There are forty-two of them, minimum, which suggests
this was not a spontaneous encounter with some neighborhood kids.

o “Baldhead” (qereach): In the cultural context of Iron Age Israel, a shaved or bare
head was associated with various aspects, including mourning, old age, leprosy, and
ritual uncleanness. Mocking the new prophet of Yahweh also meant they were
exposed. It's the equivalent of protesting a funeral procession, and being surprised
when the parents beat you up for it.

e Location: Bethel was the institutional headquarters of the state-sponsored idolatry
established by the Omride dynasty: one of the two sites where Jeroboam set up the
golden calves (1 Kings 12:29). It was, in the political geography of the divided
kingdom, an openly hostile religious and ideological center. Elisha walking into
Bethel alone, as the newly confirmed successor of the prophet who had killed 450 of
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the regime’s prophets, was not a neutral act. He was walking into enemy territory on
the first day of his independent ministry.

e “Go up” (aleh): The taunt is not a generic mockery of a bald man, but likely a
reference to Elijah’s ascension. The crowd was saying, “Go up as your master did.
Get out of here!” Elisha's presence wasn't wanted there. The subtext is not just
childish, but organized intimidation directed at the prophet’s legitimacy.

Rather than cursing or calling down fire, Elisha invokes the covenantal logic of Leviticus
26:21-22, in which God warns Israel that persistent covenantal opposition may invite wild
animals into the land. The imagery of she-bears, especially with cubs, reflects the biblical
pattern of dangerous maternal wildlife (cf. Hosea 13:8), reinforcing the severity of covenant
boundary enforcement rather than suggesting arbitrary rage.

“The Bethel incident is the first judicial act of the new heir. Bethel was the nerve center of the
state cult; the ‘youths’ were its acolytes. By invoking the Levitical curses of the wild beasts, Elisha
demonstrates that the ‘Double Portion’ includes the authority to enforce the sanctions of the
broken contract. It is a terrifying return to the Law.”

— Thomas Brodie

The narrative tension also sits within the broader pattern of women and children at the
margins of the story. Between the two prophetic cycles are two widows and two dead sons,
while the prophecy of Jezebel's death hangs over the closing of Ahab’s house. Against this
background, the episode at Bethel can be read as part of Scripture’s larger theological
concern with covenant fidelity across social boundaries rather than as an isolated posture
of hostility.

God takes the well-being of His children seriously. If “hell hath no fury as a woman
scorned,” then the wrath of God may be terrifying, but His love more so, since that is all He
is (1 John 4:8).

Elisha acted as a prophetic covenant-enforcer, not a man in a rage. The prophet still had
bite, and the Created Order was on God'’s side, not empires'.

“The prophet is not a man who operates from a pinnacle of power, but one who mediates

between God and the human being sunk in the depths.”
— Abraham Joshua Heschel
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Jehoshaphat's Moabite Problem (2 Kings 3)

With the dust behind him, Elisha’'s ministry turns away from kings' courts and gravitates
toward people. Still not done dealing with kings, but his center was decisively different from
Elijah'’s.

In 2 Kings 3, Jehoshaphat of Judah again finds himself entangled with a northern monarch,
now Joram, son of Ahab. Facing a military crisis, he repeats the question he once asked in

Ahab’s court: “Is there no prophet of the LORD here, that we may inquire of the LORD by him?"
(3:11, cf. 1 Kings 22:7)."° Previously, the answer was Micaiah. Now, it's Elisha.

Elisha's posture is corrective but measured (2 Kings 3:14). After rebuffing Jehoshaphat,
instead of calling down fire or speaking a prophecy, he calls for a musician. Instead of
announcing only drought, he also promises water. His mode of revelation shifts from
confrontational spectacle to participatory and mediated restoration.

Elisha's ministry increasingly shifts toward private spaces, focusing on widows, barren
women, indebted families, and prophetic households. The prophet who inherited the
mantle will not retreat from political reality, but relocates the center of prophetic action,
entering kitchens and bedrooms.

The Widow's Oil & Shunammite Woman (2
Kings 4)

The next narrative is of a widow in debt (2 Kings 4:1-7). Her husband was one of Elisha’s
servants and “feared the Lord.” Now, the widow’s creditor was coming to take her two sons
as debt-slaves; a legal reality in not-so ancient times. She shares with Elisha, without

'Y Jlehoshaphat remains one of the more paradoxical figures of the Davidic line; a genuine reformer whose
spiritual instincts were frequently throttled by a recurring diplomatic gullibility. While his legacy is anchored by
his radical faith, seen in 2 Chronicles 20, where he marches against a coalition of enemies with nothing but a
choir and the plea, “We do not know what to do, but our eyes are on you,” his other-king-entanglements reveal a
chronic inability to lead. This wilderness crisis in 2 Kings 3 is a structural echo of his near-death experience at
Ramoth-Gilead (1 Kings 22). Despite his personal righteousness, he is “spanked” by Elisha’s biting remark in
verse 14, that he would not even look at Joram if not for Jehoshaphat's presence, serves as a sharp judicial
reminder that the King of Judah is once again out of place, risking the Davidic seed for the sake of an unholy
and unnecessary alliance. The Old Testament is the Hero's Journey, fractured, interwoven by the Divine pulling
it all back together.
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request. His response is, “What do you have in the house? And she said, “Your servant has
nothing in the house except a jar of oil” (4:2).

Elisha tells this widow to borrow every empty vessel she can find from all her neighbors. In
1 Kings 17, Elijah went to a widow in Zarephath, and God miraculously provided flour that
never ran out. Elijah was the vessel and God the sole actor, while the widow watched.

Elisha makes her recruit the neighborhood. The miracle, when it comes, flows through a
community-generated infrastructure of borrowed vessels. Only when the last jar is full does
the oil stop. The amount of oil produced was exactly proportional to the communal risk
taken. Before Jesus fed 5000 with a boy’s generosity, Elisha sustained a community through
itself.

“Elisha acts not as a solitary wonder-worker but as a facilitator of distributed grace. The miracle
restores her economic viability so she can pay the debt and live — but it required her neighbors,
and Elisha refuses to be the solitary thaumaturge Elijah was.”

— Walter Brueggemann

The pattern holds in the Shunammite woman'’s story immediately following (4:8-37). A
wealthy woman in Shunem noticed Elisha passed through her town regularly. This region
was firmly under the rule of the northern kingdom of Israel. She and her husband built him
an upper room, a space for hospitality. The Bible records her reasoning as, “I know that this
is a holy man of God who is continually passing our way” (4:9). This woman had already seen
the prophet's character. She'd been paying attention.

Elisha asks what she would ask in return, perhaps a favorable word to the ear of the king or
a commander of an army. All she said was, “I dwell with my own people” (v. 13). Refusing to
take “no” for an answer, Elisha asks his servant, Gehazi, what she needs. Elisha learns she
“has no son, and her husband is old" (v. 14).

So, Elisha promised her that in a year, she'd be holding a son. Despite her disbelief, it was
so. For a year, Elisha lived here and witnessed the birth of her child. The next story begins
with “when the child had grown...” meaning Elisha spent years in Shunem.

While Elijah hid at the Cherith brook, alone, fed by ravens, cut off from human contact,

Elisha walked the streets and lived in a room built for him by people who loved him. The
prophet had a place to lay his head, and a home that. Elisha chose to invest in his presence
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while Elijah’s ministry was set on spectacular intervention. Elisha’s was sustained through
relational embeddedness: that's his bread and oil.

So, when the Shunammite’s son collapses and dies, the woman knows who to seek. Ignore
her husband’s contestation, she says, “All is well' and goes to “the man of God,” Elisha, who
was not insignificantly at Mount Carmel (v. 23, 25).

Elisha's response is intimate. He first sends Gehazi ahead with his staff to see if that would
wake the child, but it doesn't (v. 31). When Elisha himself arrives, he doesn't pray loudly
over the body or perform a public ritual. He goes into the room alone and closes the door.

“He went up and lay on the child, putting his mouth on his mouth, his eyes on his eyes,
and his hands on his hands. And as he stretched himself upon him, the flesh of the child
became warm... and the child sneezed seven times, and the child opened his eyes.”

— 2 Kings 4:34-35

More than Elijah’s throwing himself on the boy three times, Elisha wraps his own body
around the boy’s. Elisha goes eye-to-eye with death. The seven sneezes are an odd detail
that Scripture preserves, hinting again at Creation. The prophet’s body becomes the
method, and the body of the child a faithful witness. Elisha’'s miracle wasn't “super” natural:
It was embodied, localized, and pastoral. The scene shows a prophet working like a
midwife, not a megaphone.

There is a subtle lesson here. Shunem sits in contested plain-country; the same geography
hosts Naboth's vineyard and Jezebel's poison. Renewal taking root in a woman'’s upper
room is not an accident. The author stages a restoration where courtly power had tried to
monopolize life and death. The miracle’s domestic locus is a political counter-claim:
covenant life will be rebuilt at ground level, not behind palace gates.

These occurrences were Elisha teaching Israel how to be what he was, his pedagogy of
people.
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Anti-Spectacle & God’s Range of Modes (2 Kings
5:1-14; 6:1-23)

As Elisha’s fame spread, empires eventually came knocking. Naaman, commander of the
Syrian army, a leper, arrives at Elisha’s door with an entourage and a payment amounting
to several hundred pounds of silver, sixty pieces of gold, and ten sets of clothing (5:5). He is
expecting a performance.

Elisha does not come to the door and rejects the payment. He sends a messenger with a
prescription: go and wash in the Jordan seven times. That's it.

Naaman'’s response was, “Behold, | thought that he would surely come out to me and stand
and call upon the name of the LORD his God, and wave his hand over the place and cure the
leper” (5:11). Such a recognizable human reaction inside Scripture. He had a plan for how a
miracle was supposed to look. Elisha declined to audition for it.

The Israelite servant girl who first told Naaman about Elisha (5:3) is the real hero of this
story and a quietly devastating refutation of faux-theology that reserves God’s
communication for the powerful: a captive child, a Gentile general, and a prophet who
wouldn’t even come to the door together accomplish what the Syrian medical
establishment could not.

Naaman washes and is healed. While he wanted to pay, Elisha refused emphatically as
aggressive theological boundary-keeping: the grace of God is not a commodity, no market
price, and Elisha will not be a tool by which the Divine becomes transactional.

Elisha's servant, Gehazi, watches and immediately runs after Naaman to collect what his
master refused (5:20-27). His subsequent punishment, leprosy, was not disproportionate
cruelty but a painful object lesson. It was the covenant's response to the commodification
of grace, the same boundary Elisha drew, now enforced on Gehazi's body. The contrast
between Elisha's refusal and Gehazi's greed is deliberate and carried forward. Spiritual
authority corrupted by financial entitlement is an ugly pattern in human history, and
Scripture does not ignore it.

Almost immediately after Naaman, one of the sons of the prophets wants to build a place
to dwell in, and wrangles with Elisha to make a trip to the Jordan to cut down some trees.
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While they were cutting, a tree was falling, and one of their axe heads fell into the Jordan.
The problem was that the axe head was borrowed (6:1-7). Axe heads were a big deal for
ancient humanity.

Elisha cut a stick and threw it in the water, making the iron float. A practical, economically
significant problem for a person of no political consequence is met with the same prophetic
attentiveness as a Gentile general's leprosy.

Some time later, the Syrian army surrounds the city of Dothan (6:8-23). The servant wakes
up to horses and chariots encircling the city and is understandably terrified. Elisha's
response:

“Do not be afraid, for those who are with us are more than those who are with them. And
Elisha prayed and said, ‘O LORD, please open his eyes that he may see.” So the LORD
opened the eyes of the young man, and he saw, and behold, the mountain was full of
horses and chariots of fire all around Elisha.”

— 2 Kings 6:16-17

The chariots of fire here are not Elijah’s departure in reverse. They're a permanent reality
Elisha’s servant simply could not see. The world is fuller than the visible. Instead of calling
the chariots down as weapons, Elisha asks that his servant’s eyes be opened.

And, as the army is charging, Elisha prays that they be struck with blindness. Then, when
they are blind, he goes out and meets them. Elisha first says to them, “This is not the way,
and this is not the city. Follow me, and | will bring you to the man whom you seek.” After pulling
a Jedi mind-trick, he led them to Samaria. The passage is worth reading as a whole:

As soon as they entered Samaria, Elisha said, “O Lord, open the eyes of these men, that
they may see.” So the Lord opened their eyes and they saw, and behold, they were in the
midst of Samaria. As soon as the king of Israel saw them, he said to Elisha, “My father,
shall I strike them down? Shall | strike them down?” He answered, “You shall not strike
them down. Would you strike down those whom you have taken captive with your sword
and with your bow? Set bread and water before them, that they may eat and drink and
go to their master.” So he prepared for them a great feast, and when they had eaten and
drunk, he sent them away, and they went to their master. And the Syrians did not come
again on raids into the land of Israel.
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— 2 Kings 6:19-23

The conflict was resolved not by the massacre of the Kishon but by bread and hospitality.
Where Elijah ended a contest with a blood-soaked riverbed, Elisha ends an invasion with a
dinner party. The defense he offers is revelation and reconciliation, not spectacle; sight, not
slaughter. Community, not conquest.

The same God, working through two servants whose names are almost identical, has
landed at entirely different methods, and both are in Scripture, which means something
about the range of the Divine. God is willing and able to use anyone, willing and unwilling.

“The ‘double portion’ given to Elisha is the grace of the two-fold love: the love of God and the love
of neighbor. Elijah lived in the solitary love of the mountain, but Elisha was called to the dual
life—the contemplation of the Divine and the active service of the widow. He is ‘double’ because
he refuses to choose between the altar and the table.”

— Gregory the Great

The final closure of Elisha’s era includes the violent, inevitable end of Jezebel and a
transition of power that shakes the foundations of the Northern Kingdom.

Meanwhile, there's a curious pattern that defines Elisha’s ministry that we have grazed over
but have yet to unearth. This structural symmetry will show us a God who meets us in
every category and corner until there are none left.

Elisha: How Kingdom is Built 2 x 2

“Elisha’s ministry is a sustained assault on the secular autonomy of the palace. He proves that
the King cannot even provide bread or water without the mediation of the Covenant. The palace
is an ornament; the Prophet’s house is the infrastructure.”

— Peter Leithart

Elijah’s walk out of Israel declared the Promised Land had been conquered, and ended with
Elisha's redirection of a Syrian army to Samaria, where instead of a battle, they shared a
meal. The geopolitical threads within the Scripture hint at something grander than “one
nation to rule them all.” Elisha draws conflicting neighbors with blood ties back together
and brings peace across borders, even while Israel and Judah remain divided.
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Elisha’s Double Portion

Back in 1 Kings, there were hanging threads left over: namely, Jezebel and the remaining
darkness over the land. Elijah, the man who began all of it, has exited the scene while his
prophecy lingers in the air: “The dogs shall eat Jezebel by the wall of Jezreel” (1 Kings 21:23).

Instead of Elijah’s mode being maintained, justice is distributed and established through
people and political relations, not through a one-man show, both performative and
self-isolatory. 2 Kings 9 and 10 have Jehu, king of Israel, completing what Elijah started.
Between chapters 6 and 9, Elisha is a bizarre figure, roaming the countryside, acting as a
pattern disruptor and catalyst, setting both communities and trajectories into motion that
will inevitably collide.

Interestingly, Elisha noticeably performs about, or almost exactly, twice as many miracles
as Elijah. When Elisha walked back into the Promised Land with the double portion, he was
on a mission. While some of his stories only cover a few paragraphs or chapters, they often
span years. From the end of 1 Kings to 2 Kings 13 is what we know of Elisha and his life, as
well as the other people contained within. Each one is a nugget, a part of a plan. Elisha was
walking out of the Kingdom as it unfolded, bringing the Kingdom into the shadows of
Empires.

The new King Jehu's final victory over Joram is what ushers in Jezebel's end. Jezebel's and
Elisha's deaths will set up how this four-part series will end, with a look at the power of “two
or more.”

The New King's Approach (2 Kings 9)

The work God recommissioned Elijah for back on Mt Horeb is finally coming to a resolution.
The newly ordained king of Israel, Jehu, was on his way to finish off Ahaziah, king of Judah,
and Joram, the former king of Israel. Both were also sons of Ahab and Jezebel. Joram has
hunkered down in Jezreel. Jezreel was a royal city located in the northern kingdom of Israel,
specifically the territory of Issachar.

When Joram sees Jehu’'s army approaching, he sends a rider to ask if Jehu brings an offer of
peace. When Joram'’s rider approaches Israel's army and asks, they respond with an honest,
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satirical invitation to join their ranks®. And three times in a row they do, joining their
brothers and neighbors.

This hints back to Elisha telling his servant that those who are with them are more than
those who are against them. Elisha was not referring only to metaphysical entities, but to
people. While Elijah may have been a chariot of Israel, Elisha was in the business of making
more by winning the hearts and minds. The influence and darkness Jezebel once
symbolized had broken; the Witch’s winter was ending.

When it's apparent this isn't working, Joram rides out before the army arrives to ask in
person, “Is it peace, Jehu?" Jehu answered, “What peace can there be, so long as the whorings
and the sorceries of your mother Jezebel are so many?” (v. 22). So, Joram immediately flipped a
U-turn and ran away, crying to his nephew, who was back inside the gates of Jezreel,
“Treachery, O Ahaziah!" (v. 23). Jehu shoots Joram before he can get away. Seeing the writing
on the wall, Joram’s little nephew also runs away, eventually meeting the same end.

This is in part why Elisha’s ministry took longer, while Elijah’s was impractical and doomed
to fail from the start. Egypt and Babylonia don’t go away overnight. The throne is a mindset,
and the kingdom resides in people, not empires.

“Elisha is the ‘Man of God’ who proves the king is an ornament. By performing miracles that the
palace cannot—multiplying bread, healing lepers, finding lost tools—Elisha demonstrates that
the true politics of Israel happens in the house and the kitchen. The throne is bypassed because
the Spirit has taken root in the common life.”
— Peter Leithart

Settling the Score: Ending Jezebel's Influence

Jezebel, again in the safety of a palace, hears about what's coming. So, she painted her face
and dressed in her finest garments, looked down from the palace window as Jehu entered
through the gate. Jezebel asks the same question of him, “Is it peace?’ Tyrants only seek
peace when they're at the end, as a last means of holding on to their crumbling empires.

% This is a recurring motif: true peace in the Kingdom isn't a treaty between empires; it's the subversion of the
soldier into a neighbor. It echoes the redirected Syrian army by Elisha, who were conquered with a meal instead
of a sword.
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Just like his approach to Jezreel, Jehu recruits the people on hand, the people who were
Israel, and with Joram. He asks, “Who is with me?” Two of the three eunuchs look at him, and
Jehu says, “Throw her down.” So they hurled the witch out the window?'. Her body is torn up
by the walls before hitting the ground. Upon hitting the ground, her body was trampled by
horses and consumed by the dogs around her. Jehu still wanted to bury her as the
daughter of a king, but all that was left of her was her skull, feet, and palms.

Scripture frames her death as a forensic closure, narratively just, but not tribal vengeance.
While Elijah decreed it, Elisha reinvigorated the social and political machinery; Jehu gave the
order as king, and he invited the two eunuchs by her side to pitch the witch out. Even this
seems poetic: The two boys were dealt with by the two boys, and here the eunuchs are
invited to deal with their female captor and join Israel's community. From 2 Kings 2 to 10,
not a single man can claim personal glory over another. That is, precisely, the point.

The death of Jezebel was no epilogue of Elijah’s vengeance. God wouldn't allow it and took
Elijah out of the story well before it did. The oracle Elijah delivered over Ahab’s house after
the Naboth affair (1 Kings 21) was still not idle rhetoric. It was a covenantal accusation,
carrying divine judicial authority. Words that, once spoken by a true prophet of Yahweh,
demanded historical enactment. “The dogs shall eat Jezebel within the walls of Jezree™ (1 Kings
21:23)%,

In 2 Kings 9, when that enactment arrives, it doesn't arrive through another solo
pyrotechnic from Elijah. It arrives through the succession-machinery Elisha had set in place.
Elisha dispatched a prophetic agent to anoint Jehu as king (2 Kings 9:1-3), and Jehu became
the executive blade of the prophet's sentence. Scripture completes a chain instructed at
Elijah’s recommissioning:

oracle — succession — political displacement — public fulfillment

' The details of the “two or three eunuchs” who throw Jezebel down are important. In the ANE, eunuchs were the
“liminal” figures, neither male nor female in the traditional sense, often marginalized within the palace. By
having them act as the “two witnesses,” the Text is showing that the restoration of Eden’s ideology often begins
with those the “spectacle” has discarded.

2 |n Matthew 15, the Canaanite woman who asks Jesus for healing claps back at his “dog” comment by saying
even the dogs get the scraps (Matthew 15:21-28; Mark 7:24-30). If she's referencing the Jezebel narrative, she’s
claiming that even the “judgment” of the Covenant has enough life-giving “scraps” to heal an outsider. That's
tenacity. But, this is speculative.
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A Legacy In Dirt (2 Kings 13:14-21)

“Elijah ascended; Elisha descended. The one was fire from above; the other was life from below.
And it is the one who went into the ground whose bones still raise the dead.”
— Marvin A. Sweeney

Now old, Elisha gets sick, but does not ascend in fire. He doesn't receive a final vision at
Horeb. The prophet who spent his life living in upper rooms in other people’s houses,
healing children, and redirecting Gentile lepers to the Jordan is about to die like every other
human being.

Before Elisha dies in bed, King Joash of Israel comes to him in his illness, weeping over him,
and uses the same phrase Elisha himself had cried over Elijah decades earlier in chapter
3:12: "My father, my father! The chariots of Israel and its horsemen!” (13:14). What passed from
Elijah to Elisha has passed again, this time to a political leader who is at least paying some
attention. The chariots of Israel and its horsemen, those objects Israel was told to never
depend on, were always the people themselves: never the military might or economic
splendor.

After prophesying about a half-finished victory over Syria, Elisha dies, and he is buried. And
then there’s this:

“And as a man was being buried, behold, a marauding band was seen and the man was
thrown into the grave of Elisha, and as soon as the man touched the bones of Elisha, he
revived and stood on his feet.”

— 2 Kings 13:21

This is the last miracle in the Elisha narrative, and it happens after he is dead. A nameless
man, hastily buried in the prophet’s tomb during a Moabite raid, touches the bones of
Elisha and comes back to life.

These two verses are wedged in between Elisha’s final prophecy about Joash, king of Israel,
only having three victories against Syria (v. 19, 25). Moab was one of the rebellious
kingdoms Jehoshaphat engaged with back in chapter 3. Where Elijah’s left this Earth, Elisha
was planted in it, leaving behind his double portion. Even from the grave, Elisha would
continue to work by reminding kings and eunuchs alike who God is, and it's not them.
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Elijah was assumed bodily into heaven in a storm of fire and divine chariots. His exit was
vertical and singular. Elisha was the prophet of soil, living rooms, and human vessels. He
went into the ground and stayed with everybody else.

Elijah’s authority came from the top. Elisha was from the bottom. The directional element is
an intentional narrative device that the Scripture calls readers to reflect on.

e Elijah — Elisha

e Ascension — Burial

e Vertical transcendence — Earthly presence
e Fire spectacle — Life continuity

When Jesus taught that the Son of Man must descend before He ascends, He was saying a
).23

lot more than simply describing his death (John 3:13-15

A Theology of Two: How Pairing Rears the
Future

“In the biblical pattern, the number two establishes a legal witness, but the number three
signifies a completed cycle of divine judgment or blessing. Elisha’s ‘double portion’ creates a
triad with Elijah, moving the prophetic office from a singular voice to a forensic certainty that
cannot be ignored by history.”

— Umberto Cassuto

Sweeney, Brueggemann, Leithart, and Cassuto have unearthed enough of the literary
mechanics of 1-2 Kings to show the importance of patterns, memory, and covenant
testimony. These scholars, from different backgrounds, provide the gardening tools for
unearthing the Text's roots, shaping humanity through repetition and communal
reconciliation.

From Elijah’s beginning, the nation was divided with two different kings and altars. As Elisha
enters the scene, Scripture starts doubling things: Elisha begins as a disciple, besides
working 12 pairs of oxen (1 Kings 19:19-21), accepts a “double portion,” and then moves

2 In the Nicodemus dialogue of John 3, Jesus is “Elisha-ifying” the Spirit, moving it from a nationalistic, religious
category back to the “wind” that blows where it wishes. Just as Elisha was a figure roaming the countryside,
Jesus suggests that the Spirit is unpredictable, uncontrollable, and bypasses the “palace” of religious status.
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through households, kitchens, and guest rooms. There are twice the miracles, two
resurrections (the boy in the bed and the man in the tomb), two bears, and two prophets.

These literary echoes echo the legislative shouting of blessings and curses back and forth
by Israel at Mount Gerizim and Mount Ebal, near the city of Shechem, in Joshua 8:30-35*.
Israel, those who wrestle with God, had learned again what it meant to bear God's
presence through neighbors’ meals and family relationships.

Here are just some of the other double echoes: There are two Jordan crossings, two
widows, and the indebted widow has two sons. There are two servants (2 Kings 4-5). One
servant, Gehazi, invents “two sons of the prophets” (2 Kings 5:22-23). Elisha anoints two kings
in one succession (1 Kings 19:15-16). Ahab and Jezebel lose two sons to Jehu. Jehu calls up
to the window, and two (of three) eunuchs answer the call.

The Scripture calls back to the Shema, “Hear, O Israel: The Lord our God, the Lord is one”
(Deut. 6:4), and the primal “the two shall become one flesh” of Genesis 2. For ancient Jewish
thought, the number two symbolized the foundational dyads of creation: male and female,
heaven and earth, light and darkness. Duality is the architecture of relationship, but not the
telos: we are not meant to be divided internally or externally. There's also the biblical
formula of 1+1=1, internal realities of being and trust (Gen 2:24 & John 17:21). Elisha’s arc is
Eden’s ideology in practice.

The entire Elijah-Elisha block flows towards a theology of reconciliation and ontology, of
disciplined relationships. Elisha works within, around, and under the system, but always
with people. Elisha’'s double-portion produces community-wide effects with implications
that pierce Israel's ideologies and religious assumptions.

By re-ontologizing the character of the community: moving from event and status to
relation and community, from the singular thunderbolt to reciprocal presence. The “two” in
these is how covenant life gets declared, witnessed, and sustained, and is an early

2 John 4 sharpens the force of this allusion. Jesus meets the Samaritan woman at Jacob's well in Sychar, within
the Shechem/Gerizim covenantal landscape, so her reference to “this mountain” is not generic geography but
an invocation of Deuteronomy’s blessing-and-curse world. The scene carries the weight of Israel’s liturgical
memory from Joshua’s covenant renewal. Jesus's answer, however, does not merely settle a jurisdictional
worship dispute. It dismantles place-bound claims to sacred control, relocating the question of worship from
fixed geography to spirit, truth, and lived encounte. It reorders the question of sacred place under the reality of
worship “in spirit and truth.” For a further exploration about the John 4, see:
https://drunkpastor.com/blog/rethinking-the-samaritan-woman-part-one-2024/07
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foreshadowing of Paul's adamant declaration that “there is now no Jew or Greek, male or
female, slave or free” in Christ Jesus.

The Gospel can be found on every page of Scripture.

How Relationship Births Community

Elijah was trapped in a 1 vs. 450 deadlock, a zero-sum game. Meanwhile, Elisha operated in
the space of 2 or 3, where the Spirit could breathe. Relationships are not to be avoided in
the Kingdom of God.

First, repetition equals witness. Deuteronomy insists Israel confirmed truth by two or three
witnesses (19:15). Biblical community prefers diverse corroboration to singular charisma.
These pairs offer confirming perspectives from multiple angles. The Text will not let
mantles pass behind closed doors, and places the sons of the prophets, foreign towns, and
the mirrored widows in the testimony stand.

Second, pairing moves theology from public spectacle to private covenant. Elijah’s acts
were adjudicatory and public; Elisha's acts are restorative and domestic. The paired
miracles recenter salvation away from a national event or physical evacuation to an
embodied reality and relational practice. This relocation was a redistribution of the Spirit as
it invested in networks rather than monopolies.

Third, the relational echoes are deafening. Genesis 1-2 pictures human flourishing as
relational co-mutuality, while Genesis 3 conceives egos and blind spots, and chapter 4 is
the birth of sin and death. If that is the human paradigm, then the Elijah to Elisha sequence
acts as a canonical demonstration of redemption at work: God’s saving work insisted on
forming relational pairs in households, with mentors and disciples, and with neighbors.
Two is the smallest unit of covenant life.

But the Bible does more than just pair things up; it pushes the math further. Ancient
writers would often include unnamed, ambiguous characters—mysterious +1's—in the
background that were meant to act as a device to represent the audience or reader, you
and me, in the story. It was a tool to elicit an experience (look for them in the Gospels).
These figures are scattered in Elisha's story.
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The “double portion” itself inherently demands a whole divided into thirds (the firstborn’s
two parts alongside another’s one). Elisha isn't just establishing the “two” of relationality; he
is constantly moving the equation toward a third element. Another biblical formula is
1+1=3:

e When Jehu calls up to Jezebel's window, Scripture specifies “two or three eunuchs” (2
Kings 9:32). One witnesses.

e The first story in 2 Kings, Elijah has two captains of fifty being consumed by fire,
while the third is spared. It's his final act before ascending.

e When Elisha's dead body raises a dead man, it adds to his resurrection of the
Shunammite’s son, bringing Elisha's total resurrections to two. When added to
Elijah’s, it equals three.

e “My father! My father! The chariots of Israel and its horsemen!" is spoken twice, while
the chariots of Israel make an appearance in between (2 Kings 6:17).

In biblical terms, two is the number of witnesses, but three establishes reality. Two is the
“bear” minimum for relationship and covenant, but three adds vitality: “a threefold cord is
not quickly broken" (Ecclesiastes 4:12). Elisha refuses to let Israel be trapped in dualistic
deadlocks. He acts as a free agent, moving through the middle of the mess, bring halfs into
wholes. Elisha himself was determinative “+1” as he transformed the static categories of
king/prophet/people into a single, four-dimensional Kingdom.

Elisha brought sacredness back to the ordinary.

“For where two or three are gathered in my name, there am | among them.”
— Matthew 18:20

While Rabbinic and patristic traditions emphasize Elijah’s eschatological role or Elisha’s
typological echoes, Scripture also develops an Edenic, holonic (i.e., holistic and integrated)
hermeneutic, exemplified in Elisha's succession of Elijah. Pre-existing interpretative
omissions are not an argument against the pulse of the Text. It points to a deeper biblical
anthropology.

Reading Scripture from the holonic reality of Genesis 2, and Paul's “so that God may be all in

all" (1 Corinthians 15:28), is an objective orientation rather than simply opinionated (despite
the source of this work). It's defensible precisely because the Bible invites theological
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readings while still being accessible to humans wherever they are. Covenant form is social
form is human form.

The Second Coming of Elisha

The mantle of Spirit is a pattern to be embodied and available to anyone wanting the same
Spirit as Elisha. However, it is not “of Elijah.” Elisha’s Spirit came straight from the Source,
spread to people, and was buried in the Earth. He'd have it no other way for us.

Authority validated by might and performance only lasts as long as the awe or appease of a
crowd; Divine authority is embedded in each of us, and His Kingdom when two or more are
one together. Two-ness sustains a people, and a triad revitalizes.

The prophetic vocation is not a soloist audition or an extension of empire. The prophet Joel
said our sons and daughters would prophesy like small talk. We stand on a far grander
legacy than he (cf. Acts 2:17). Prophecy is a shared practice and a form of hospitality, the
patient rebuilding of trust.

In Jesus’ time, they were waiting for the return of Elijah to signal the Elisha/Messiah figure.
Jesus stepped and filled in, but He also passed it off. That was 2000 years ago. In 2026, the
Spirit of Elisha can breathe dry bones back to life, feed the multitudes, and break down
dividing walls that rot humanity from the inside out.

It's a private and public, local and global thing now. We all have to do the small, low-level
work while engaging with the world, walking our paths, and learning how to do it with what
we are provided.

Scripture divides bone and marrow, cutting through soul and spirit. God'’s eyes are
searching back and forth for vessels willing to trust Him. The Spirit is not impressed by
spectacle. It is still looking for ground to take root in.

We live in 2026, not 32 AD. The move is ours, not anyone else’s.

May the Spirit of Elisha spring up from Earth. May the Son of Man come quickly.

“Understand that if it is in the kitchen, the Lord walks among the pots and pans helping you both
interiorly and exteriorly.”
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— Teresa of Avila

A Recovering Pastor’s Epilogue:

Scripture has helped me beyond measure in recovery, and usually by breaking and
mending me back together. Often enough, like an annoying mirror where | catch a glimpse
of myself, this study led to ample crying over the keyboard. Over the last few years, there
were stages where biblical characters would haunt me, like Jacob, Jonah, or Mary. These
people are a part of our shared legacy, a “crowd of witnesses” that cheers for us to run the
path laid before us (Hebrews 12:1-3).

Before beginning writing a couple of years ago, | used to say, “l shouldn't be the one doing
this.” | knew in part what | meant then, and much more now. | was an Elijah before: My way
or none other. When there was something true, I'd bring down fire from heaven...and be
confused why there were no friends or bridges left over. | was also so wrong and idiotic,
pedantic and petulant. Backasswards was a character defect that needed to be nailed to a
cross and unlearned.

There’'s a moment when life makes enough sense, when it comes together enough, and you
can just let go and be. The old-Paule hated why studying Elijah made so much sense, and
why Elisha had to be a part of it. The math excited and broke me more. | was reminded of
the many Elishas in my life. And how Elijah-esque I'd been.

In part, | promise, you definitely understand what I'm talking about, maybe even relate: No
matter what, you're a +1.

But you'd have to have been there for the whole blessed 41 years to fully understand what
it meant for me and appreciate what | was finding in this long journey.... unless you've also
been on one and found a pearl of great price.

God has been faithful when | was not, and there’s such a blessing and wholeness, a love
and peace available that | once could only preach poetically about, faking it til (I prayed) |
made it one day. That wasn't faith. Faith has found me, and God's forgiveness and love
have produced life, flooded me with Spirit, and set my feet on such solid ground that my
mind and body took a couple of years to catch up. And there are also so many changes and
disciplines to be had. At least, however, | now grasp the reins and acknowledge when it's a
bad day. Oftentimes, at least as of this writing, my oxen still love to zigzag all over the place.
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You, whoever the Heaven you are, are a +1. There is no one else right now.

Whoever you are, whenever this is: God is right there with you, right now. Where else
would God be?
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